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THE TRIPLE BOTTOM LINE OF FAITH:
PEOPLE, PLANET, AND PROVIDENCE

Abstract

The modern discourse on sustainability is often framed through the
language of the Triple Bottom Line, commonly rendered as people,
planet, and profit. Originally developed to challenge narrow financial
accounting, this framework invited institutions to evaluate success not
only in economic terms but also in social and environmental ones. John
Elkington, who coined the term in 1994, later urged a rethinking of the
concept because it had too often been reduced to a managerial slogan
rather than a force for systemic transformation. In parallel, global
sustainability discourse has increasingly emphasized the intertwined
destiny of people and planet, as reflected in the Brundtland definition of
sustainable development and the United Nations 2030 Agenda, which
explicitly describes itself as a plan of action for people, planet, and
prosperity. Christian theology can affirm the importance of these
concerns, yet it also insists that the deepest horizon of human
responsibility cannot be captured by social and ecological metrics alone.
Faith introduces a further dimension: providence. Providence refers to
the sustaining, guiding, and sovereign care of God over creation and
history. When brought into conversation with the Triple Bottom Line,
providence does not erase economics, but reorders it. It reminds human
beings that they are stewards rather than owners, creatures rather than
masters, and participants in God's world rather than autonomous
controllers of it. This essay argues that a Christian reformulation of the
Triple Bottom Line as “people, planet, and providence” offers a richer
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moral and spiritual framework for business, leadership, institutional life,
and public witness. The “people” dimension is grounded in the doctrine
of the image of God and the biblical call to justice, dignity, solidarity, and
neighbor-love. The “planet” dimension is grounded in the theology of
creation, stewardship, Sabbath, and care for the earth as God’s
handiwork. The “providence” dimension anchors both in trust, humility,
vocation, and hope, reminding believers that faithful action takes place
under God’s governance rather than under the illusion of total control.
The essay concludes that this faith-shaped bottom line offers a
corrective to both reductive profit-driven capitalism and sentimental
spirituality detached from institutional responsibility. It calls Christians to
build organizations, economies, and communities that are humane,
ecologically responsible, and spiritually rooted.

Keywords

Triple Bottom Line; faith and sustainability; people; planet; providence;
Christian stewardship; creation care; business ethics; theological
economics; biblical leadership

The Triple Bottom Line of Faith: People, Planet, and Providence

1. Introduction

Few frameworks in modern management and sustainability discourse
have been as influential as the Triple Bottom Line. The idea emerged as a
critique of the reduction of organizational success to financial gain alone.
John Elkington, who coined the term in 1994, sought language broad
enough to include social and environmental obligations alongside



rRudy C Tarwmingkeng : The Triple Bottom Line of Faith: People,

Planet, and Providence

economic performance. Yet decades later, Elkington himself argued that
the concept needed to be rethought, because it had too often been
domesticated into a reporting tool rather than used as a lever for real
transformation. Meanwhile, the global sustainability agenda has
continued to insist that development must address the well-being of
people and the health of the planet together. The Brundtland tradition
defined sustainable development as meeting present needs without
compromising the ability of future generations to meet theirs, and the
United Nations 2030 Agenda explicitly describes itself as a plan of action
for people, planet, and prosperity. (John Elkington)

For Christian thought, this conversation is deeply important, but it is not
sufficient if left at the level of management language alone. Faith asks a
deeper question than how to optimize among competing stakeholder
claims. It asks who the human person is, what the world is for, who
ultimately owns creation, and under whose authority all economic and
institutional activity takes place. The biblical witness does not deny
material life, economic exchange, productivity, or prudent
administration. Indeed, Scripture repeatedly affirms work, cultivation,
planning, abundance, generosity, and wise governance. Yet it refuses to
let any of these become ultimate. Human beings are not self-created
agents maximizing preference satisfaction in a morally neutral universe.
They are creatures made in the image of God, entrusted with
responsibilities toward one another and toward the earth, and always
living under the sustaining care of divine providence.

This essay therefore proposes a theological reframing: the Triple Bottom
Line of faith is best understood not as people, planet, and profit, but as
people, planet, and providence. This is not an anti-economic slogan, nor
a denial of the practical importance of financial viability. Without
material sustainability, organizations collapse, families suffer, and good
intentions evaporate. Rather, the shift from “profit” to “providence” is a
moral and theological reordering. Profit has a place, but not the highest
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place. Providence reminds us that economic life is penultimate, not
ultimate. It belongs within a larger order of meaning, stewardship,
humility, trust, and accountability before God.

A narrative example may help. Imagine a hospital administrator deciding
whether to cut staffing in order to improve quarterly performance. A
conventional profit-first model may ask primarily how much cost can be
reduced. A people-centered model asks how staffing decisions affect
patients and workers. A planet-centered model asks how the institution
uses energy, materials, and waste systems. A providence-centered model
adds yet another level: what kind of trust, vocation, moral responsibility,
and answerability before God should govern such a decision? Providence
does not magically provide an easy answer, but it transforms the moral
field. It asks whether leaders see themselves as masters of a balance
sheet or as stewards of a healing institution entrusted to them for
service.

The Christian tradition can therefore enrich sustainability discourse by
insisting that social justice and ecological care cannot be severed from
spiritual orientation. Without providence, “people” may become a soft
rhetoric for branding, and “planet” may become another domain of
compliance or public relations. But when human dignity and creation
care are set within the horizon of God's sustaining rule, they become
matters of discipleship, worship, and moral fidelity. This is the central
argument that follows.

2. The Original Triple Bottom Line and the Need for a Theological
Reframing

The original power of the Triple Bottom Line lay in its challenge to
reductionism. Elkington proposed a framework that expanded the
evaluation of corporate and institutional success beyond economic profit
to include social and environmental impact. In public discourse, this
became simplified as people, planet, and profit. The very popularity of



rRudy C Tarwmingkeng : The Triple Bottom Line of Faith: People,

Planet, and Providence

the phrase showed how necessary the critique was. Too many
organizations had long behaved as if financial return alone exhausted
the meaning of value. By widening the frame, the Triple Bottom Line
exposed the hidden costs of supposedly successful activity: damaged
communities, degraded ecosystems, exploitative labor, and public goods
consumed without replenishment. Elkington later argued, however, that
the framework was often treated too narrowly, as though sustainability
could be managed by incremental balancing rather than deeper
transformation of markets, institutions, and assumptions. (John

Elkington)

The Christian tradition should affirm this critique. The reduction of value
to money is not merely a managerial mistake; it is a spiritual disorder.
Jesus warns that one cannot serve both God and Mammon (Matt. 6:24).
This is not a rejection of material life, but a warning against misplaced
allegiance. Mammon represents wealth as lord, wealth as object of trust,
wealth as the hidden theology of the heart. When profit becomes the
final measure of meaning, human beings are easily reclassified as
instruments, and the earth as inventory. In such a world, social and
ecological concerns are tolerated only if they can be translated into
reputational advantage, consumer preference, or risk mitigation.

Yet Christian faith also sees that simply adding “people” and “planet” to
“profit” may not go far enough. Why? Because the deepest problem is
not only incomplete accounting; it is disordered worship. A corporation
can publish a beautiful sustainability report while still serving an
idolatrous logic. A school can speak of human development while
training students primarily for status competition. A church can preach
stewardship while adopting managerial habits that hollow out prayer,
community, and truthfulness. The issue is not whether the framework
includes more categories. The issue is whether the framework is
governed by the right ultimate horizon.
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Providence provides that horizon. In Christian theology, providence
refers to God's active sustaining, governing, and directing care for
creation. It means that the world is neither abandoned to chaos nor
reducible to human control. Psalm 24:1 declares, “The earth is the Lord's
and all that is in it.” Colossians 1:17 says of Christ, “In him all things hold
together.” Matthew 6:26-30 portrays a God who feeds birds and clothes
the lilies, not as a sentimental image of passive dependence, but as a
revelation that the created order is upheld by divine care. To speak of
providence, then, is to remember that humans act within a world they
did not create and do not finally own.

This theological category does not cancel economics. Joseph's
administration in Egypt, for example, involved storage, planning, risk
anticipation, and public management (Gen. 41). Proverbs praises
foresight and diligence. Paul expected believers to work with their hands
and live responsibly (1 Thess. 4:11-12). What providence does is place all
such activity under a higher order. It teaches that wise stewardship
includes planning, but rejects anxiety as lord; it honors labor, but resists
the deification of productivity; it values means, but subordinates them to
faithfulness.

Thus, the Triple Bottom Line of faith does not abolish financial
responsibility. It relativizes and reinterprets it. Economic viability remains
necessary, but it becomes one expression of stewardship rather than the
sovereign criterion. People are not valuable because they contribute to
profitability; they are valuable because they bear God's image. The
planet is not worth protecting merely because ecological breakdown
threatens long-term growth; it is worth protecting because creation
belongs to God and is declared good. Providence binds these truths
together by reminding us that all value ultimately flows from God's
purpose, not merely from market recognition.

3. People: Human Dignity, Justice, and the Social Meaning of Faith
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The first dimension of a faith-shaped bottom line is people. In modern
sustainability discourse, “people” refers to human well-being, labor
standards, inclusion, community impact, and social justice. Christianity
affirms all of these, but grounds them in a richer ontology. Human
beings matter not only because they are stakeholders, citizens, or
workers. They matter because they are made in the image and likeness
of God (Gen. 1:26-27). This foundational claim gives Christian social
ethics its depth. The value of the human person is not derived from
market usefulness, productivity, intelligence, ethnicity, class, national
status, or digital visibility. It is bestowed by God.

This has immense practical implications. In a labor market, it means
employees are not simply units of labor cost, but persons with dignity,
households, limits, and hopes. In education, it means students are not
mere outputs of credentialing systems, but persons called to growth in
wisdom and character. In healthcare, it means patients are not revenue
streams, but vulnerable neighbors. In digital culture, it means users are
not extractable data subjects, but persons who should not be
manipulated, deceived, or reduced to engagement metrics.

The Old Testament consistently ties worship of God to justice for
persons. The prophets repeatedly expose the emptiness of religion
without social righteousness. Isaiah 58 rebukes fasting that ignores
oppression. Amos condemns those who trample the poor while
maintaining religious observance. Micah 6:8 famously summarizes
covenant ethics: “to do justice, and to love kindness, and to walk humbly
with your God.” This triad is profoundly relevant to any Christian account
of people-centered institutions. Justice means more than formal legality;
it means right relationships, fair dealing, truthful structures, and concern
for the vulnerable.

Jesus radicalizes this perspective through the command to love one’s
neighbor as oneself (Matt. 22:39) and through parables that widen the
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circle of moral concern, such as the Good Samaritan (Luke 10:25-37). The
Samaritan does not merely feel compassion; he bears cost, interrupts his
schedule, and assumes responsibility. Here we see an important insight:
Christian concern for people is not abstract benevolence. It is enacted
solidarity. In organizational life, this may mean fair wages, humane work
conditions, truthful communication, anti-exploitation safeguards,
mentoring, and patient attention to those who are structurally unseen.

The apostle Paul adds another layer by describing the church as a body
in which every member matters and the weaker members are to be
treated with greater honor (1 Cor. 12:22-26). This metaphor offers a
powerful corrective to systems that reward only the visible and the
strategically advantageous. In many institutions, those who clean,
transport, support, maintain, and care are treated as peripheral, while
prestige attaches to those closest to formal authority or revenue
generation. But the Pauline imagination reverses this hierarchy. A body
that dishonors its less visible members harms itself. Applied to business
or public institutions, this suggests that a truly people-centered ethic
asks not only how leaders are rewarded, but how the most vulnerable
workers are treated.

Consider an example from a logistics company. Executives may celebrate
efficiency gains, digital optimization, and improved margins. Yet
warehouse workers may face dangerous pace expectations, intrusive
surveillance, and emotional exhaustion. A purely economic reading may
call this success. A faith-shaped “people” lens would ask different
questions: Are bodies being protected? Are workers given rest? Are
algorithms being used to support labor or to squeeze it? Are supervisors
trained in dignity and fairness? Are low-status employees heard? Such
questions are not secondary to Christian ethics; they are central.

Scripture also insists that care for people includes truth. Ephesians 4:25
commands believers to put away falsehood and speak truth to one

10
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another. This matters in public life, media, marketing, education, and
leadership. A company that claims social responsibility while concealing
labor abuses is not people-centered. A political movement that invokes
the poor while feeding citizens misinformation is not people-centered. A
ministry that celebrates growth while hiding coercive practices is not
people-centered. Because persons are made in God's image, they must
not be manipulated through lies.

The people dimension also includes the biblical concern for the poor and
excluded. From the gleaning laws of Leviticus to the Jubilee vision of
Leviticus 25, from the psalms’ concern for the needy to Jesus’
identification with “the least of these” in Matthew 25:31-46, Scripture
refuses a social order in which the weak are disposable. This challenges a
shallow use of stakeholder language. Christian concern for people is not
satisfied by improving the experience of the already powerful. It is
measured by what institutions do for those with the least bargaining
power.

In practical terms, a Christian organization asking about “people” should
consider wages, voice, inclusion, formation, safety, time, transparency,
family life, and access. It should ask who benefits, who bears the cost,
who is excluded, and who is invisible. It should ask whether its culture
forms persons toward love, wisdom, and service, or toward anxiety,
rivalry, and exhaustion. People are not one item on a dashboard. They
are the central concern of the God who made humanity in his image and
in Christ took on flesh.

4. Planet: Creation Care, Limits, and the Moral Meaning of the Earth

The second dimension is planet. If “people” addresses human dignity
and social justice, “planet” addresses creation care, ecological humility,
and the material conditions of life. In the modern sustainability
conversation, environmental concern is often treated either as a
technical problem or as a political battleground. Christian theology

11
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offers a deeper frame. The earth is not merely a stock of resources, nor
merely a neutral environment in which human projects occur. It is
creation: brought forth by God, declared good, and entrusted to human
stewardship.

Genesis 1 presents a world called good before it is useful to human
beings. This is a decisive theological point. The nonhuman creation has
value because it comes from God's hand. The repeated refrain “and God
saw that it was good” resists every view that sees nature only through an
extractive lens. Genesis 2:15 adds the language of vocation: humanity is
placed in the garden “to till it and keep it." The pairing matters. Human
beings are not told merely to use the garden; they are told to serve and
preserve it. The biblical mandate is both productive and protective.

The psalms deepen this view by presenting creation as praise-bearing.
“The earth is the Lord’s" (Ps. 24:1). “The heavens are telling the glory of
God” (Ps. 19:1). Psalm 104 depicts a world sustained by God's ongoing
care: springs, beasts, birds, trees, and creatures of sea and land all
depend on divine provision. Such texts reveal that creation is not a silent
backdrop to human salvation history; it participates in God's glory.
Romans 8 adds a tragic and hopeful dimension: creation groans,
subjected to futility, awaiting liberation. The ecological wounds of the
world are therefore not spiritually irrelevant. They are bound up with the
drama of sin, suffering, and redemption.

Modern sustainability discourse has recognized that social and
ecological well-being are inseparable. The Brundtland formulation made
intergenerational responsibility central, and the United Nations 2030
Agenda explicitly joins the well-being of people with the protection of
the planet. Christian theology can affirm this convergence, because the
poor are often the first to suffer ecological degradation, and because
care for future generations is a natural extension of love of neighbor.
(United Nations)

12
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Yet Christian thought again brings a distinctive contribution: it situates
environmental responsibility not merely in survival or policy necessity,
but in reverence. Pope Francis' Laudato Si’ speaks of the earth as our
common home and warns against irresponsible use and abuse of the
goods with which God has endowed us. It calls for dialogue that links
environmental degradation, poverty, and moral responsibility. This is
significant because it rejects two errors at once: a technocratic ecology
without spirituality, and a spirituality that ignores ecological damage.
(Vatican)

A biblical theology of the planet also includes the doctrine of limits.
Modern culture, especially in its industrial and digital forms, often
celebrates the ideal of frictionless expansion. The Christian tradition
resists this fantasy. Sabbath is one of Scripture’s most important
ecological and social institutions. It teaches that the world is not
sustained by endless human exertion. In Exodus 20, the Sabbath
command extends to servants and animals. In Leviticus 25, the land itself
is given rest. These texts reveal that godly dominion is never relentless
extraction. It includes cessation, restraint, recovery, and reverence.

This has urgent implications for contemporary life. A firm may increase
output while exhausting workers and ecosystems. A city may develop
economically while poisoning water and air. A ministry may expand
buildings and programs while wasting energy and neglecting local
ecological responsibility. A university may celebrate innovation while
normalizing disposable consumption. In all these cases, the absence of
limit reveals the presence of idolatry. Sabbath critiques not only
overwork but also overconsumption.

Consider a narrative case. A Christian school decides to expand rapidly,
constructing new facilities and marketing itself as a future-oriented
institution. Enrollment grows, but the project generates heavy waste,
destroys a nearby green area, and ignores flooding patterns affecting

13
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surrounding residents. The school still speaks of mission and service, yet
its development practices contradict the moral meaning of place. A
genuinely planet-conscious theology would require the school to ask:
What is the ecological cost of our growth? Are we building in a way that
honors creation and neighbor together? Growth severed from creation
care is not faithful stewardship.

The “planet” dimension therefore calls Christians toward practical
commitments: responsible use of resources, waste reduction, renewable
transitions where possible, durable design, care for water and soail,
protection of biodiversity, and refusal of business models that depend
on silent ecological destruction. But beyond policy, it requires a spiritual
conversion of perception. One must learn to see the earth not merely as
supply, but as gift. Gratitude becomes an ecological virtue. So does
humility.

5. Providence: Trust, Sovereignty, and the Spiritual Architecture of
Sustainability

The third and most distinctive dimension of this essay is providence. If
people speaks of human dignity and planet speaks of creation care,
providence speaks of the God under whose care both persons and
creation ultimately exist. Providence is not a decorative religious add-on.
It is the spiritual architecture that gives coherence to the other two.
Without providence, concern for people and planet can become morally
earnest but spiritually fragile, vulnerable either to despair or to self-
righteous activism. Providence grounds responsibility in trust, humility,
vocation, and hope.

In classical Christian theology, providence refers to God's preserving,
governing, and ordering care over creation. This does not imply fatalism,
nor does it eliminate human freedom and responsibility. Rather, it means
that history is not self-grounding. Human agency matters, but it is not
ultimate. Jesus’ teaching in Matthew 6 is one of Scripture’s most

14
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accessible windows into providence. He points to birds fed by the Father
and lilies clothed with splendor, not to encourage passivity, but to free
his hearers from enslaving anxiety. “Strive first for the kingdom of God
and his righteousness” (Matt. 6:33). Providence does not abolish labor; it
displaces panic as the governing principle of labor.

This is crucial for institutions. Much destructive behavior in organizations
is driven by fear: fear of scarcity, fear of decline, fear of reputational loss,
fear of competitors, fear of uncertainty. Such fear can justify exploitation,
deception, and overreach. Leaders begin to believe that if they do not
seize control absolutely, everything will collapse. Providence counters
this with a theology of humble action. Humans are called to act
diligently, but not as gods. James 4:13-15 rebukes boastful planners who
speak as though tomorrow belongs to them. Proverbs praises wise
planning, but Scripture consistently condemns prideful security detached
from God.

Providence also reshapes the meaning of success. In a purely secularized
management frame, outcomes tend to dominate evaluation. Did the
project scale? Did revenue rise? Did visibility increase? Did the institution
outperform? Christian faith does not ignore outcomes, but it judges
them within a deeper moral field: Was the action faithful? Was truth
honored? Were persons protected? Was creation respected? Was
dependence on God acknowledged? One of the great temptations of
modern leadership is the illusion that control equals wisdom. Providence
reveals the opposite: wisdom often begins where control is relinquished.

A vivid biblical example is the manna narrative in Exodus 16. Israel
receives daily bread in the wilderness, but not in a form that allows
unlimited hoarding. The people are taught dependence, sufficiency, and
rhythm. Those who gather much do not have too much, and those who
gather little do not have too little. The lesson is not anti-economy; it is
anti-idolatry. Human life is sustained by God's generosity, not by anxious

15
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accumulation alone. Applied metaphorically to contemporary life, the
manna story critiques the obsession with total security through endless
stockpiling, extraction, or control.

Providence also underwrites hope in the face of ecological and social
crisis. Without hope, people either deny problems or collapse into
despair. Christian hope is neither optimism nor denial. It is trust that God
remains faithful and that human obedience matters within a world God
has not abandoned. Romans 8 links creation’s groaning to future
redemption. Colossians 1 portrays Christ as reconciling all things.
Revelation does not end with escape from the earth, but with the
renewal of creation in the imagery of a new heaven and a new earth.
Providence therefore sustains long obedience. It permits courageous
action without guaranteeing immediate visible success.

There is also a corporate dimension to providence. Institutions often
behave as though their continuity depends entirely on internal
technique. Strategic planning has its place, but providence humbles
strategic arrogance. A university may design an excellent plan yet remain
dependent on trust, community, and conditions it cannot fully
command. A company may deploy advanced analytics yet still depend
on social stability, ecological integrity, and moral legitimacy. A church
may build structures and programs yet remain utterly dependent on the
Holy Spirit. Providence is not an excuse for poor planning; it is a cure for
idolatrous planning.

Imagine a social enterprise facing financial hardship. One response is to
compromise its mission, underpay staff, and exaggerate impact claims in
order to attract funding. Another response is to pursue honest
restructuring, transparent communication, shared sacrifice, prayerful
discernment, and principled adaptation. The first path may look more
“effective” in the short term. The second path embodies providence. It

16
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trusts that faithfulness matters even under pressure and that survival
purchased through moral surrender is not genuine success.

Providence thus transforms the bottom line in at least four ways. First, it
teaches ownership belongs to God, not to us. Second, it disciplines
anxiety by calling for trustful labor rather than frantic striving. Third, it
redefines success as faithfulness under God rather than mere expansion.
Fourth, it grounds hope, enabling sustained care for people and planet
even when results are partial and setbacks real.

6. Integrating the Three Dimensions: A Christian Model of
Institutional Responsibility

A truly Christian Triple Bottom Line does not treat people, planet, and
providence as separate silos. They are deeply integrated. To neglect one
is to distort the others. Care for people without care for the planet
becomes short-sighted, because damaged ecosystems eventually wound
human communities, especially the poor. Care for the planet without
care for people becomes inhuman, because ecological policy detached
from justice can burden those already vulnerable. Care for people and
planet without providence can become morally serious but spiritually
brittle, because it lacks a deep account of humility, worship, and hope.

Integration begins with the doctrine of stewardship. Human beings do
not own the world absolutely; they receive it as trust. This principle
applies to money, institutions, land, technology, influence, and time. The
steward is not passive, but neither is the steward sovereign. The Christian
leader, educator, entrepreneur, policymaker, or pastor is called to
cultivate, preserve, and guide what has been entrusted. This is why the
language of stewardship is more adequate than the language of
domination. It joins responsibility and restraint.

A Christian institution shaped by this model would therefore ask at least
three families of questions.

17
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First, people questions: Does our work honor human dignity? Do our
wages, workload, culture, and systems reflect justice and compassion?
Are we truthful? Do we listen to those with less power? Do our decisions
strengthen families and communities, or do they quietly erode them?

Second, planet questions: How do our practices affect the land, air,
water, energy systems, waste streams, and long-term ecological
conditions that sustain life? Are we operating as though the world is
disposable? Do we embody gratitude and restraint? Are we leaving
behind conditions in which future generations can flourish?

Third, providence questions: What do our practices reveal about what we
ultimately trust? Are we driven by fear, prestige, and control, or by
faithfulness and humility? Do we make room for prayer, truth, moral
reflection, and Sabbath? Are we willing to accept limits? Do we
understand success as obedient stewardship before God?

These questions can reshape fields as diverse as business, education,
ministry, agriculture, healthcare, and public administration. In business, a
providence-shaped bottom line might lead a firm to reject exploitative
growth, invest in worker development, adopt serious environmental
goals, and retain honesty even when markets reward exaggeration. In
education, it might mean teaching students not merely to compete but
to serve, to understand economic systems morally, and to view
knowledge as vocation rather than only career capital. In church life, it
might mean treating budgets, buildings, and media tools as supports for
mission rather than substitutes for spiritual life.

An important point must be stressed: providence does not make
Christian institutions less practical. On the contrary, it can make them
more realistic. Organizations that ignore human dignity generate
burnout and distrust. Organizations that ignore ecological limits
accumulate future damage. Organizations that ignore moral and spiritual
truth hollow out from within. Providence adds not impractical piety, but

18
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depth of realism. It recognizes that human flourishing depends on truths
deeper than immediate performance indicators.

7. Dangers, Distortions, and the Need for Discernment

A faith-shaped Triple Bottom Line also requires vigilance against
distortion. One danger is spiritualized vagueness. Institutions may speak
of providence in ways that evade concrete responsibility. A company
may invoke God while polluting rivers. A church may preach stewardship
while abusing labor or neglecting financial transparency. Providence
must never become a theological cover for irresponsibility. The God of
providence is also the God of justice. Faith without ethical embodiment
is hypocrisy.

A second danger is greenwashing baptized in religious language.
Because environmental language now carries symbolic value,
organizations may adopt the rhetoric of creation care without substantial
change. Christian ethics must resist this performative temptation. Jesus'
warning against outward religiosity without inward truth applies here.
The issue is not whether an institution can produce beautiful language,
but whether it embodies repentance, discipline, and measurable care.

A third danger is social activism detached from transcendence. Some
communities may embrace people and planet concerns while quietly
losing the language of worship, sin, grace, and divine sovereignty. The
result can be moral exhaustion. Without providence, responsibility can
turn into a crushing burden. People begin to act as though the fate of
the world depends entirely on their effort. Christian faith rejects this. We
are called to labor seriously, but always as servants, never as saviors.

A fourth danger is false dualism. Some believers continue to treat
concern for people and planet as secondary to “spiritual matters,” as
though salvation concerns souls while economics and ecology are
merely worldly distractions. This is not biblical. The incarnation of Christ,
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the command to love neighbor, the concern of the prophets for justice,
and the groaning of creation in Romans 8 all testify that God's
redemptive concern is not indifferent to material life. Providence is not
withdrawal from the world; it is God's rule over it.

Discernment, therefore, is indispensable. Christians must ask not merely
whether a practice seems efficient, compassionate, or marketable, but
whether it participates in truth. Discernment requires prayer, communal
wisdom, scriptural imagination, and honest attention to consequences. It
is possible to do the right thing in the wrong spirit, and it is possible to
speak the language of values while living by another god.

8. Conclusion

The language of people, planet, and profit has played an important role
in challenging narrow economic thinking. It helped many institutions
recognize that financial performance does not exhaust the meaning of
success. Yet Christian faith invites a deeper reformulation. The ultimate
horizon of human responsibility is not profit, but providence. Profit may
be necessary for organizational survival, but it cannot be the final
measure of what is good, true, or faithful.

A Christian Triple Bottom Line of people, planet, and providence offers a
more integrated moral vision. “People” reminds us that every person
bears God's image and must never be reduced to utility. “Planet”
reminds us that creation is God’s good handiwork, entrusted to human
care rather than exploitation. “Providence” reminds us that all our work
unfolds under the sustaining rule of God, who calls us to stewardship,
humility, trust, truthfulness, and hope.

This framework has practical power because it changes the questions
leaders ask. It shifts the center from ownership to stewardship, from
domination to service, from anxiety to trust, from branding to integrity,
from extraction to care, and from success as expansion to success as
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faithfulness. It does not remove complexity, but it gives complexity a
moral grammar.

In a restless age marked by ecological strain, social fragmentation,
technological acceleration, and economic uncertainty, the church and
faith-informed institutions have an opportunity to bear witness to a
different order of life. They can show that responsibility toward people
and planet is not a passing trend, but a consequence of worshiping the
Creator. They can show that providence is not passivity, but courage
without arrogance. They can show that faithful stewardship is possible
even in systems shaped by fear and competition.

Ultimately, the Triple Bottom Line of faith is not simply a management
model. It is a discipleship framework. It teaches believers to ask, in every
sphere of life: Are we honoring persons? Are we caring for creation? Are
we living and working as though God is truly Lord? Where those three
questions are held together, faith begins to reshape the bottom line
itself.

Glossary

Common good
A moral and social condition in which individuals and communities are
able to flourish together, rather than through isolated private gain alone.

Creation care
A Christian approach to environmental responsibility grounded in the
belief that the earth belongs to God and must be stewarded wisely.
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Human dignity
The inherent worth of every person, grounded in humanity's creation in
the image of God.

Image of God (Imago Dei)
The biblical teaching that human beings uniquely reflect God in ways
that ground moral worth, responsibility, and relational capacity.

Justice
In biblical thought, right relationships ordered by truth, fairness,
compassion, and protection for the vulnerable.

Mammon
A biblical term representing wealth when treated as an object of ultimate
trust or devotion.

Planet

In this essay, shorthand for the ecological dimension of moral
responsibility, including land, water, air, biodiversity, and long-term
environmental sustainability.

People
The social dimension of responsibility, referring to persons, communities,
labor, dignity, inclusion, and neighbor-love.

Profit
Financial surplus or economic gain. In a Christian view, profit may be
necessary, but it is not the highest good.

Providence
God's sustaining, governing, and guiding care over creation and history.

Sabbath
A biblical rhythm of rest, worship, and limit that resists endless
productivity and affirms creaturely dependence on God.

22



rRudy C Tarwmingkeng : The Triple Bottom Line of Faith: People,

Planet, and Providence

Stewardship
Responsible care for resources, institutions, relationships, and
opportunities that ultimately belong to God.

Sustainability
A way of living, governing, and developing that seeks the long-term
flourishing of people and the planet across generations.

Triple Bottom Line

A framework associated with social, environmental, and economic
dimensions of institutional performance, often summarized as people,
planet, and profit.

Vocation
A calling from God to serve faithfully in one’s work, relationships, and
participation in the world.
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